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 I HAVE often thought it a melancholy instance of the great depravity of human nature, that, whilst so many men have employed their utmost abilities to invent systems, by which the artful and cunning part of mankind may be enabled to impose on the rest of the world, few or none should have stood up the champions of the innocent and undesigning, and have endeavoured to arm them against imposition.
Those who predicate of man in general, that he is an animal of this or that disposition, seem to me not sufficiently to have studied human nature; for that immense variety of characters, so apparent in men even of the same climate, religion, and education, which gives the poet a sufficient licence, as I apprehend, for saying that, 
“Man differs more from man, than man from beast,” 
could hardly exist, unless the distinction had some original foundation in nature itself. Nor is it perhaps a less proper predicament of the genius of a tree, that it will flourish so many years, loves such a soil, bears such a fruit, &c., than of man in general, that he is good, bad, fierce, tame, honest, or cunning.
This original difference will, I think, alone account for that very early and strong inclination to good or evil, which distinguishes different dispositions in children, in their first in fancy; in the most uninformed savages, who can have thought to have altered their nature by no rules, nor artfully acquired habits; and lastly, in persons, who, from the same education, &c., might be thought to have directed nature the same way; yet, among all these, there subsists, as I have before hinted, so manifest and extreme a difference of inclination or character, that almost obliges us, I think, to acknowledge some unacquired, original distinction, in the nature or soul of one man, from that of another.
Thus without asserting, in general, that man is a deceitful animal; we may, I believe, appeal for instances of deceit to the behaviour of some children and savages. When this quality therefore is nourished and improved by education, in which we are taught rather to conceal vices than to cultivate virtues; when it hath sucked in the instruction of politicians, and is instituted in the Art of thriving, it will be no wonder that it should grow to that monstrous height to which we sometimes see it arrive. The Art of thriving being the very reverse of that doctrine of the Stoics, by which men were taught to consider themselves as fellow citizens of the world, and to labour jointly for the common good, without any private distinction of their own: whereas this, on the contrary, points out to every individual his own particular and separate advantage, to which he is to sacrifice the interest of all others; which he is to consider as his Summum Bonum to pursue with his utmost diligence and industry, and to acquire by all means whatever. Now when this noble end is once established, deceit must immediately suggest itself as the necessary means; for, as it is impossible that any man endowed with rational faculties, and being in a state of freedom, should willingly agree, without some motive of love or friendship, absolutely to sacrifice his own interest to that of another, it becomes necessary to impose upon him, to persuade him, that his own good is designed, and that he will be a gainer by coming into those schemes, which are, in reality, calculated for his destruction. And this, if I mistake not, is the very essence of that excellent art, called the Art of Politics.
Thus while the crafty and designing part of mankind, consulting only their own separate advantage, endeavour to maintain one constant imposition on others, the whole world becomes a vast masquerade, where the greatest part appear disguised under false vizors and habits; a very few only showing their own faces, who become, by so doing, the astonishment and ridicule of all the rest.
But however cunning the disguise be which a masquerader wears; however foreign to his age, degree, or circumstance, yet if closely attended to, he very rarely escapes the discovery of an accurate observer; for Nature, which unwillingly submits to the imposture, is ever endeavouring to peep forth and show herself; nor can the cardinal, the friar, or the judge, long conceal the sot, the gamester, or the rake.
In the same manner will those disguises, which are worn on the greater stage, generally vanish, or prove ineffectual to impose the assumed for the real character upon us, if we employ sufficient diligence and attention in the scrutiny. But as this discovery is of infinitely greater consequence to us; and as, perhaps, all are not equally qualified to make it, I shall venture to set down some few rules, the efficacy (I had almost said infallibility) of which, I have myself experienced. ‘Not need any man be ashamed of wanting or receiving instructions on this head; since that open disposition, which is the surest indication of an honest and upright heart, chiefly renders us liable to be imposed on by craft and deceit, and principally disqualifies us for this discovery.
Neither will the reader, I hope, be offended, if  he should here find no observations entirely new to him. Nothing can be plainer, or more known, than the general rules of morality, and yet thousands of men are thought well employed in reviving our remembrance, and enforcing our practice of them. But though I am convinced there are many of my readers whom I am not capable of instructing on this head, and who are, indeed, fitter to give than receive instructions, at least from me, yet this essay may perhaps be of some use to the young and unexperienced, to the more open, honest, and considering part of mankind, who, either from ignorance or inattention, are daily exposed to all the pernicious designs of that detestable fiend, hypocrisy.
I will proceed, therefore, without farther preface, to those diagnostics which Nature, I apprehend, gives us of the diseases of the mind, seeing she takes such pains to discover those of the body. And first, I doubt whether the old adage of Fronti nulla fides, be generally well understood; the meaning of which is commonly taken to be, that “no trust is to be given to the countenance.” But what is the context in Juvenal? 
“Quis enim non vicus abundat 
		Tristibus obscænis?” 
“What place is not filled with austere libertines?”
Now, that an austere countenance is no token of purity of heart, I readily concede. So far otherwise, it is, perhaps, rather a symptom of the contrary. But the satirist surely never intended by these words, which have grown into a proverb, utterly to depreciate an art, on which so wise a man as Aristotle hath thought proper to compose a treatise.
The truth is, we almost universally mistake the symptoms which Nature kindly holds forth to us; and err as grossly as a physician would, who should conclude, that a very high pulse is a certain indication of health; but sure the faculty would rather impute such a mistake to his deplorable ignorance than conclude from it that the pulse could give a skilful and sensible observer no information of the patient’s distemper.
In the same manner, I conceive the passions of men do commonly imprint sufficient marks on the countenance; and it is owing chiefly to want of skill in the observer that physiognomy is of so little use and credit in the world.
But our errors in this disquisition wotild be little wondered at, if it was acknowledged, that the few rules, which generally prevail on this head, are utterly false, and the very reverse of truth. And this will perhaps appear, if we condescend to the examination of some particulars. Let us begin  with the instance, given us by the poet above of austerity; which, as he shows us, “was held to indicate a chastity, or severity of morals, the contrary of which, as himself shows us, is true.
Among us, this austerity, or gravity of countenance, passes for “wisdom, with just the same equity of pretension. My Lord Shaftesbury tells us that gravity is of the essence of imposture. I will not venture to say, that it certainly denotes folly, though I have known some of the silliest fellows in the world very eminently possessed of it. The affections which it indicates, and which we shall seldom err in suspecting to lie under it, are pride, ill-nature, and cunning. Three qualities, which when we know to be inherent in any man, we have no reason to desire any farther discovery to instruct us, to deal as little and as cautiously with him as we are able.
But though the world often pays a respect to these appearances, which they do not deserve; they rather attract admiration than love, and inspire us rather with awe than confidence. There is a countenance of a contrary kind, which hath been called a letter of recommendation; which throws our arms open to receive the poison, divests us of all kind of apprehension, and disarms us of all caution: I mean that glavering sneering smile, of which the greater part of mankind are extremely fond, conceiving it to be the sign of good-nature; whereas this is generally a compound of malice and fraud, and as surely indicates a bad heart, as a galloping pulse doth a fever.
Men are chiefly betrayed into this deceit, by a gross, but common mistake of good-humour for good-nature. Two qualities, so far from bearing any resemblance to each other, that they are almost opposites. Good-nature is that benevolent and amiable temper of mind, which disposes us to feel the misfortunes, and enjoy the happiness of others; and, consequently, pushes us on to promote the latter, and prevent the former; and that without any abstract contemplation on the beauty of virtue, and without the allurements or terrors of religion. Now good-humour is nothing more than the triumph of the mind, when reflecting on its own happiness, and that, perhaps, from having compared it with the inferior happiness of others.
If this be allowed, I believe we may admit that glavering smile, whose principal ingredient is malice, to be the symptom of good-humour. And here give me leave to define this word malice, as I doubt, whether it be not in common speech so often confounded with envy, that common readers may not have very distinct ideas between them; but as envy is a repining at the good of others, compared with our own, so malice is a rejoicing at their evil, on the same comparison.
And thus it appears to have a very close affinity to the malevolent disposition, which I have above described under the word good-humour; for nothing is truer, than that observation of Shakespeare; 
“A man may smile, and smile, and be a villain.” 
But how alien must this countenance be to that heavenly frame of soul, of which Jesus Christ Himself was the most perfect pattern; of which blessed person it is recorded, that He never was once seen to laugh, during His whole abode on earth. And what indeed hath good-nature to do with a smiling countenance ? It would be like a purse in the hands of a miser, which he could never use. For admitting, that laughing at the vices and follies of mankind is entirely innocent (which is more, perhaps, than we ought to admit), yet, surely, their miseries and misfortunes are no subjects of mirth; and with these Quis non vicus abundat? the world is so full of them, that scarce a day passes without inclining a truly good-natured man rather to tears than merriment.
Mr. Hobbes tells us, that laughter arises from pride, which is far from being a good-natured passion.  And though I would not severely discountenance all indulgence of it, since laughter, while confided to vice and folly, is no very cruel punishment on the object, and may be attended with good consequences to him; yet, we shall, I believe, find, on a careful examination into its motive, that it is not produced from good-nature. But this is one of the first efforts of the mind, which few attend to, or, Indeed, are capable of discovering; and however self-love may make us pleased with seeing a blemish in another, which we are ourselves free from, yet compassion, on the first reflection of any unhappiness in the object, immediately puts a stop to it in good minds. For instance; suppose a person well-drest should tumble in a dirty place in the street; I am afraid there are few who would not laugh at the accident: Now, what is this laughter, other than a convulsive ecstasy, occasioned by the contemplation of our own happiness, compared with the unfortunate person’s? A pleasure which seems to savour of ill-nature; but as this is one of those first, and as it were spontaneous motions of the soul, which few, as I have said, attend to, and none can prevent; so it doth not properly constitute the character. When we come to reflect on the uneasiness this person suffers, laughter, in a good and delicate mind, will begin to change itself into compassion; and in proportion as this latter operates on us, we may be said to have more or less good-nature; but should any fatal consequence, such as a violent bruise, or the breaking of a bone, attend the fall, the man, who should still continue to laugh, would be entitled to the basest and vilest appellation with which any language can stigmatise him.
From what hath been said, I think we may conclude, that a constant, settled, glavering, sneering smile in the countenance, is so far from indicating goodness, that it may be with much confidence depended on as an assurance of the contrary.
But I would not be understood here to speak with the least regard to that amiable, open, composed, cheerful aspect, which is the result of a good conscience, and the emanation of a good heart; of both which, it is an infallible symptom; and may be the more depended on, as it cannot, I believe, be counterfeited, with any reasonable resemblance, by the nicest power of art.
Neither have I an eye towards that honest, hearty, loud chuckle, which shakes the sides of aldermen and squires, without the least provocation of a jest; proceeding chiefly from a full belly; and is a symptom (however strange it may seem) of a very gentle and inoffensive quality, called dullness, than which nothing is more risible; for, as Mr. Pope, with exquisite pleasantry, says:
“Gentle Dullness ever loves a joke” 
i.e. one of her own jokes. These are sometimes performed by the foot, as by leaping over heads, or chairs, or tables, kicks in the b — ch, &c.; sometimes by the hand, as by slaps in the face, pulling off wigs, and infinite other dexterities, too tedious to particularise; sometimes by the voice, as by halloaing, huzzaing, and singing merry (i.e. dull) catches, by merry (i.e. dull) fellows.
Lastly, I do by no means hint at the various laughs, titters, tehes, &c., of the fair sex, with whom, indeed, this essay hath not any thing to do; the knowledge of the characters of women being foreign to my intended purpose; as it is in fact a science to which I make not the least pretension.
The smile or sneer which composes the countenance I have above endeavoured to describe, is extremely different from all these; but as I have already dwelt pretty long on it, and as my reader will not, I apprehend, be liable to mistake it, I shall wind up my caution to him against this symptom, in part of a line of Horace* 
“Hic niger est; Tunc tu coveto.”
There is one countenance, which is the plainest instance of the general misunderstanding of that adage, Fronti nulla fides. This is a fierce aspect, which hath the same right to signify courage, as gravity to denote wisdom, or a smile good-nature; whereas experience teaches us the contrary, and it passes among most men for the symptom only of a bully.
But I am aware, that I shall be reminded of an assertion which I set out with in the beginning of this essay, viz.: “That nature gives us as sure symptoms of the diseases of the mind, as she doth those of the body.” To which, what I have now advanced, may seem a contradiction. The truth is, nature doth really imprint sufficient marks in the countenance, to inform an accurate and discerning eye; but, as such is the property of few, the generality of mankind mistake the affectation for the reality; for, as Affectation always overacts her part, it fares with her as with a farcical actor on the stage, whose monstrous overdone grimaces are sure to catch the applause of an insensible audience; while the truest and finest strokes of nature, represented by a judicious and just actor, pass unobserved and disregarded. In the same manner, the true symptoms being finer, and less glaring, make no impression on our physiognomist; while the grosser appearances of affectation are sure to attract his eye, and deceive his judgment. Thus that sprightly and penetrating look, which is almost a certain token of understanding; that cheerful composed serenity, which always indicates good-nature; and that fiery cast of the eyes, which is never unaccompanied with courage, are often overlooked; while a formal, stately, austere gravity, a glavering fawning smile, and a strong contraction of the muscles, pass generally on the world for the virtues they only endeavour to affect.
But as these rules are, I believe, none of them without some exceptions; as they are of no use, but to an observer of much penetration; lastly, as a more subtle hypocrisy will sometimes escape undiscovered from the highest discernment; let us see if we have not a more infallible guide to direct us to the knowledge of men; one more easily to be attained, and on the efficacy of which, we may with the greatest certainty rely.
And, surely, the actions of men seem to be the justest interpreters of their thoughts, and the truest standards by which we may judge them. By their fruits you shall know them is a saying of great wisdom, as well as authority. And indeed, this is so certain a method of acquiring the knowledge I contend for, that, at first appearance, it seems absolutely perfect, and to want no manner of assistance.
There are, however, two causes of our mistakes on this head; and which lead us into forming very erroneous judgments of men, even while their actions stare us in the face, and, as it were, hold a candle to us, by which we may see into them.
The first of these is, when we take their own words against their actions. This (if I may borrow another illustration from physic) is no less ridiculous than it would be of a learned professor of that art, when he perceives his light-headed patient is in the utmost danger, to take his word that he is well. This error is infinitely more common than its extreme absurdity would persuade us was possible. And many a credulous person hath been ruined by trusting to the assertions of another, who must have preserved himself, had he placed a wiser confidence in his actions.
The second is an error still more general. This is when take the colour of a man’s actions, not from their own visible tendency, but from, his public character: when we believe what others say of him, in opposition to what we see him do. How often do we suffer ourselves to be deceived, out of the credit of a fact, or out of a just opinion of its heinousness, by the reputed dignity or honesty of the person who did it? How common are such ejaculations as these? “ Oh ! it is impossible he should be guilty of any such thing; he must have done it by mistake; he could not design it. I will never believe any ill of him. So good a man!” &c., when, in reality, the mistake lies only in his character. Nor is there any more simple, unjust, and insufficient method of judging mankind, than by public estimation, which is oftener acquired by deceit, partiality, prejudice, and such like, than by real desert. I will venture to affirm, that I have known some of the best sort of men in the world, (to use the vulgar phrase) who would not have scrupled cutting a friend’s throat; and a fellow, whom no man should be seen to speak to, capable of the highest acts of friendship and benevolence.
Now it will be necessary to divest ourselves of both those errors, before we can reasonably hope to attain any adequate knowledge of the true characters of men. Actions are their own best expositors; and though crimes may admit of alleviating circumstances, which may properly induce a judge to mitigate the punishment; from the motive for instance, as necessity may lessen the crime of robbery, when compared to wantonness or vanity; or from circumstance attending the fact itself, as robbing a stranger, or an enemy, compared with committing it on a friend or benefactor; yet the crime is still robbery, and the person who commits it is a robber; though he should pretend to have done it with a good design, or the world should concur in calling him an honest man.
But I am aware of another objection, which may be made to my doctrine, viz. admitting that the actions of men are the surest evidence of their character, that this knowledge comes too late; that it is to caution us against a highwayman after he hath plundered us, or against an incendiary after he hath fired our house.
To which I answer, that it is not against force, but deceit, which I am here seeking for armour, against those who can injure us only by obtaining our good opinion. If, therefore, I can instruct my reader, from what sort of persons he is to withhold his opinion, and inform him of all, or at least the principal arts, by which deceit proceeds to ingratiate itself with us, by which he will be effectually enabled to defeat his purpose, I shall have sufficiently satisfied the design of this And here, the first caution I shall give him is against flattery, which I am convinced no one uses, without some design on the person flattered. I remember to have heard of a certain nobleman, who, though he was an immoderate lover of receiving flattery himself, was so far from being guilty of this vice to others, that he was remarkably free in telling men their faults. A friend, who had his intimacy, one day told him, he wondered that he who loved flattery better than any man living, did not return a little of it himself, which he might be sure would bring him back such a plentiful interest. To which he answered, though he admitted the justness of the observation, he could never think of giving away what he was so extremely covetous of. Indeed, whoever knows any thing of the nature of men, how greedy they are of praise, and how backward in bestowing it on others; that it is a debt seldom paid, even to the greatest merit, till we are compelled to it, may reasonably conclude, that this profusion, this voluntary throwing it away on those who do not deserve it, proceeds, as Martial says of a beggar’s present, from some other motive than generosity or good-will.
But indeed there are few, whose vanity is so foul a feeder to digest flattery, if undisguised; it must impose on us, in order to allure us; before we can relish it, we must call it by some other name; such as, a just esteem of, and respect for our real worth; a debt due to our merit, and not a present to our pride.
Suppose it should be really so, and we should have all these great or good qualities which are extolled in us; yet, considering, as I have said above, with what reluctance such debts are paid, we may justly suspect some design in the person, who so readily and forwardly offers it to us. It is well observed, that we do not attend, without uneasiness, to praises in which we have no concern, much less shall we be eager to utter and exaggerate the praise of another, without some expectations from it.
A flatterer, therefore, is a just object of our distrust, and will, by prudent men, be avoided.
Next to the flatterer, is the professor, who carries his affection to you still farther; and on a slight, or no acquaintance, embraces, hugs, kisses, and vows the greatest esteem for your person, parts, and virtues. To know whether this friend is sincere, you have only to examine into the nature of friendship, which is always founded either on esteem or gratitude, or perhaps on both. Now, esteem, admitting every requisite for its formation present, and these are not a few, is of very slow growth; it is an involuntary affection, rather apt to give us pain than pleasure, and therefore meets with no encouragement in our minds, which it creeps into by small and almost imperceptible degrees; and, perhaps, when it hath got an absolute possession of us, may require some other ingredient to engage our friendship to its own object. It appears then pretty plain, that this mushroom passion here mentioned, owes not its original to esteem. Whether it can possibly flow from gratitude, which may, indeed, produce it more immediately, you will more easily judge; for though there are some minds, whom no benefits can inspire with gratitude, there are more, I believe, who conceive this affection without even a supposed obligation. If, therefore, you can assure yourself it is impossible he should imagine himself obliged to you, you may be satisfied that gratitude is not the motive to his friendship.
Seeing then that you can derive it from neither of these fountains, you may well be justified in suspecting its falsehood; and, if so, you will act as wisely in receiving it into your heart as he doth who knowingly lodges a viper in his bosom, or a thief in his house. Forgive the acts of your enemies hath been thought the highest maxim of morality: Fear the professions of  your friends is, perhaps, the wisest.
The third character against which an open heart should be alarmed, is a Promiser; one who rises another step in friendship. The man, who is wantonly profuse of his promises, ought to sink his credit as much as a tradesman would by uttering a great number of promissory notes, payable at a distant day. The truest conclusion in both cases is, that neither intend, or will be able, to pay. And as the latter, most probably, intends to cheat you of your money, so the former, at least, designs to cheat you of your thanks; and it is well for you, if he hath no deeper purpose, and that vanity is the only evil passion to which he destines you a sacrifice.
I would not be here understood to point at the promises of political great men, which they are supposed to lie under a necessity of giving in great abundance, and the value of them is so well known, that few are to be imposed on by them. The professor I here mean, is he, who on all occasions is ready, of his own head, and unasked, to promise favours.
This is such another instance of generosity as his who relieves his friend in distress by a draught on Aldgate pump*. [*A mercantile phrase for a bad note.] Of these there are several kinds, some who promise what they never intend to perform; others who promise what they are not sure they can perform; and others again, who promise so many, that, like debtors, being not able to pay all their debts, they afterwards pay none.
The man who is inquisitive into the secrets of your affairs, with which he hath no concern, is another object of your  caution. Men no more desire another’s secrets to conceal them, than they would another’s purse for the pleasure only of carrying it.
Nor is a slanderer less wisely to be avoided, unless you choose to feast on your neighbour’s faults, at the price of being served up yourself at the tables of others; for persons of this stamp are generally impartial in their abuse. Indeed, it is not always possible totally to escape them; for being barely known to them, is a sure title to their calumny; but the more they are admitted to your acquaintance, the more you will be abused by them.
I fear the next character I shall mention may give offence to the grave part of mankind; for whose wisdom and honesty I have an equal respect; but I must, however, venture to caution my open-hearted reader against a saint. No honest and sensible^ man will understand me, here, as attempting to declaim against sanctity of morals. The sanctity I mean is that which flows from the lips, and shines in the countenance. It may be said, perhaps, that real sanctity may wear these appearances; and how shall we then distinguish with any certainty, the true from the fictitious? In answer, that if we admit this to be possible, yet, as it is likewise possible that it may be only counterfeit, and, as in fact it is so ninety-nine times in a hundred, it is better that one real saint should suffer a little unjust suspicion than ninety-nine villains should impose on the world, and be enabled to perpetrate their villainies under this mask.
But to say the truth; a sour, morose, ill-natured, censorious sanctity, never is, nor can be sincere. Is a readiness to despise, to hate, and to condemn, the temper of a Christian? Can he, who passes sentence on the souls of men with more delight and triumph than the devil can execute it, have the impudence to pretend himself a disciple of One who died for the sins of mankind? Is not such a sanctity the true mark of that hypocrisy, which in many places of Scripture, and particularly in the twenty-third chapter of St. Matthew, is so bitterly inveighed against? As this is a most detestable character in society; and as its malignity is more particularly bent against the best and worthiest men, the sincere and open-hearted, whom it persecutes with inveterate envy and hatred, I shall take some pains in the ripping it up, and exposing the horrors of its inside, that we may all shun it; and at the same time will endeavour so plainly to describe its outside, that we shall hardly be liable, by any mistake, to fall into its snares.
With regard then to the inside (if I am allowed that expression) of this character, the Scripture-writers have employed uncommon labour in dissecting it. Let us hear our Saviour Himself, in the chapter above cited. “It devours widows’ houses; it makes its proselytes twofold more the children of hell; it omits the weightier matters of law, judgment, mercy, and faith; it strains off a gnat, and swallows a camel; it is full of extortion and excess.” St. Paul, in his First Epistle to Timothy, says of them, “That they speak lies, and their conscience is seared with a red-hot iron.”  And in many parts of the Old Testament, as in Job; “Let the hypocrite reign not, lest the people be ensnared:” And Solomon in his Proverbs; “An hypocrite with “his mouth destroyeth his neighbour.” In the several texts, most of the enormities of this character are described; but there is one which deserves a fuller comment, as pointing at its very essence: I mean the thirteenth verse of the twenty-third chapter of St. Matthew, where Jesus addresses himself thus to the Pharisees: “ Hypocrites; for ye shut up the kingdom of Heaven against men; for ye neither go in yourselves, neither suffer ye them that are entering to go in.” 
[Fielding’s note: So is the Greek, which the translators have mistaken; they render it, strain at a gnat, i.e. struggle in swallowing; whereas, in reality, the Greek word is, to strain through a cullender; and the idea is, that though they pretend their consciences are so fine, that a gnat is with difficulty strained through them, yet they can, if they please, open them wide enough to admit a camel.]
This is an admirable picture of sanctified hypocrisy, which will neither do good itself, nor suffer others to do it. But if we understand the text figuratively, we may apply it to that censorious quality of this vice, which, as it will do nothing honestly to deserve reputation, so is it ever industrious to deprive others of the praises due to their virtues. It confines all merit to those external forms which are fully particularised in Scripture; of these it is itself a rigid observer; hence, it must derive all honour and reward in this world, nay, and even in the next, if it can impose on itself so far as to imagine itself capable of cheating the Almighty and obtaining any reward there.
Now a galley-slave, of an envious disposition, doth not behold a man free from chains, and at his ease, with more envy than persons in these fetters of sanctity view the rest of mankind, especially such as they behold without them entering into the kingdom of Heaven. These are, indeed, the objects of their highest animosity, and are always the surest marks of their detraction. Persons of more goodness than knowledge of mankind, when they are calumniated by these saints, are, I believe, apt to impute the calumny to an ignorance of their real character; and imagine, if they could better inform the said saints of their innate worth, they should be better treated by them; but, alas! this is a total mistake; the more good a sanctified hypocrite knows of an open and an honest man, the more he envies and hates him, and the more ready he is to seize or invent an opportunity of detracting from his real merit.
But envy is not their only motive of hatred to good men; they are eternally jealous of being seen through, and, consequently, exposed by them. A hypocrite, in society, lives in the same apprehension with a thief who lies concealed  in the midst of the family he is to rob; for this fancies himself perceived, when he is least so; every motion alarms him; he fears he is discovered, and is suspicious that every one, who enters the room, knows where he is hid, and is coming to seize him. And thus, as nothing hates more violently than fear, many an innocent person, who suspects no evil intended him, is detested by him who intends it.
Now, in destroying the reputation of a virtuous and good man, the hypocrite imagines he hath disarmed his enemy of all weapons to hurt him; and, therefore, this sanctified hypocrisy is not more industrious to conceal its own vices, than to obscure and contaminate the virtues of others. As the business of such a man’s life is to procure praise by acquiring and maintaining an undeserved character; so is his utmost care employed to deprive those, who have an honest claim to the character himself affects only, of all emoluments which would otherwise arise to them from it.
The prophet Isaiah speaks of these people, where he says, “ Woe unto them who call evil good, and good evil; that put darkness for light, and light for darkness,” &c. In his sermon on which text the witty Dr. South hath these words: — “Detraction is that killing, poisonous arrow, drawn out of the devil’s quiver, which is always flying about, and doing execution in the dark, against which, no virtue is a defence, no innocence a security. It is a weapon forged in hell, and formed by that prime artificer and engineer, the devil; and none but that great God who knows all things, and can do all things, can protect the best of men against it.” To these, likewise. Martial alludes in the following lines: 
“Ut bene loquator sentiatque Momereus, 
Efficere nullus, Aule, moribus possis.” 
I have been somewhat diffusive in the censorious branch of this character, as it is a very pernicious one; and (according to what I have observed) little known and attended to.
I shall not describe all its other qualities. Indeed, there is no species of mischief which it doth not produce. For, not to mention the private villainies it daily transacts, most of the great evils which have affected society, wars, murders and massacres, have owed their original to this abominable vice; which is the destroyer of the innocent, and protector of the guilty; which hath introduced all manner of evil into the world, and hath almost expelled every grain of good out of it. Doth it not attempt to cheat men into the pursuit of sorrow and misery, under the appearance of virtue, and to frighten them from mirth and pleasure under the colour of vice, or, if you please, sin ? Doth it not attempt to gild over that poisonous potion, made up of malevolence, austerity, and such cursed ingredients, while it embitters the delightful draught of innocent pleasure with the nauseous relish of fear and shame P No wonder then that this malignant cursed disposition, which is the disgrace of human nature, and the bane of society, should be spoken against, with such remarkable bitterness, by the benevolent author of our religion, particularly in the thirty-third verse of the above-cited chapter of St. Matthew.
Ye serpents, ye generation of vipers, how can ye escape the damnation of hell? 
Having now despatched the inside of this character, and, as I apprehend, said enough to make any one avoid, I am sure sufficient to make a Christian detest it, nothing remains but to examine the outside, in order to furnish honest men with sufficient rules to discover it. And in this we shall have the same Divine guide whom we have in the former part followed.
First then. Beware of that sanctified appearance, “that whited sepulchre, which looks beautiful outward, and is within full of all uncleanness. Those who make clean the outside of the platter, but within are full of extortion and excess.” 
Secondly, Look well to those “ who bind heavy burdens, and grievous to be borne, and lay them on men’s shoulders; but they themselves will not move them with one of their fingers.” 
“These heavy burdens (says Burket) were counsels and directions, rules and canons, austerities and severities, which the Pharisees introduced and imposed upon their hearers.” This requires no farther comment; for as I have before said, these hypocrites place all virtue, and all religion, in the observation of those austerities and severities, without which the truest and purest goodness will never receive their commendation; but how different this doctrine is from the temper of Christianity may be gathered by that total of all Christian morality with which Jesus sums up the excellent precepts delivered in His divine sermon: “Therefore, do unto all men as ye would they should do unto you: for this is the law and the prophets.’’ 
Thirdly, Beware of all ostentation of virtue, goodness, or piety. By this ostentation I mean that of the countenance and the mouth, or of some external forms. And, this, I apprehend, is the meaning of Jesus, where He says, “ They do their works to he seen of men,” as appears by the context; “ they make broad their phylacteries, and enlarge the borders of their garments.” These phylacteries were certain scrolls of parchment, whereon were written the ten commandments, and particular parts of the Mosaic law, which they ostentatiously wore on their garments, thinking by that ceremony to fulfil the precept delivered to them in a verse of Deuteronomy, though they neglected to fulfil the laws they wore thus about them.
Another instance of their ostentation was “ making long prayers, i.e. (says Burket) making long prayers (or, perhaps, pretending to make them) in the temples and synagogues for widows, and thereupon persuading them to give bountifully to the corban, or the common treasure of the temple, some part of which was employed for their maintenance. Learn, 1. It is no new thing for designing hypocrites to cover the foulest transgression with the cloak of religion. The Pharisees make long prayers a cover for their covetousness. 2. That to make use of religion in policy, for worldly advantage’s sake, is the way to be damned with a vengeance for religion’s sake.” Again says Jesus — “ in paying tithe of mint and anise and cummin, while they omit the weightier matters of the law, judgment, mercy, and faith.” By which we are not to understand (nor would I be understood so to mean) any inhibition of paying the priest his dues; but, as my commentator observes, “ an ostentation of a precise keeping the law in smaller matters, and neglecting weightier duties. They paid tithe of mint, anise, and cummin (i. e. of the minutest and most worthless things), but at the same time omitted judgment, mercy,; and faith; that is, just dealing among men, charity towards the poor, and faithfulness in their promises and covenants one with another. This, says our Saviour, is to strain a gnat and swallow a camel; a proverbial expression, intimating that some persons pretend great niceness and scrupulosity about small matters, and none, or but little, about duties of the greatest moment. Hence, note, that hypocrites lay the greatest stress upon the least matters in religion, and place holiness most in these things where God places it least.” Ye tithe mint, &c., but neglect the weightier matters of the law. “This is, indeed, the bane of all religion and true piety, to prefer rituals and human institutions before divine commands, and the practice of natural religion. Thus to do is a certain sign of gross hypocrisy.” 
Nothing can, in fact, be more foreign to the nature of virtue than ostentation. It is truly said of Virtue, that, could men behold her naked, they would be all in love with her. Here it is implied, that this is a sight very rare or difficult to come at; and, indeed, there is always a modest backwardness in true virtue to expose her naked beauty. She is conscious of her innate worth, and little desirous of exposing it to, the public view. It is the harlot Vice who constantly endeavours to set off the charms she counterfeits, in order to attract men’s applause, and to work her sinister ends by gaining their admiration and their confidence.
I shall mention but one symptom more of this hypocrisy, and this is a readiness to censure the faults of others.
“Judge not,” says Jesus, “lest you be judged.” — And again; “Why beholdest thou the mote that is in thy brother’s eye, but considerest not the beam that is in thine own eye?”  On which the above-mentioned commentator rightly observes, “ That those who are most censorious of the lesser infirmities of others, are usually most notoriously guilty of far greater failings themselves.” This sanctified slander is, of all, the most severe, bitter, and cruel; and is so easily distinguished from that which is either the effect of anger or wantonness, and which I have mentioned before, that I shall dwell no longer upon it.
And here I shall dismiss my character of a sanctified hypocrite, with the honest wish which Shakespeare hath launched forth against an execrable villain: 
— “That Heaven would put in every honest hand a whip. 
To lash the rascal naked through the world.” 
I have now, I think, enumerated the principal methods by which deceit works its ends on easy, credulous, and open dispositions; and have endeavoured to point out the symptoms by which they may be discovered; but while men are blinded by vanity and self-love, and while artful  hypocrisy knows how to adapt itself to their blind sides, and to humour their passions, it will be difficult for honest and undesigning men to escape the snares of cunning and imposition; I shall therefore recommend one more certain rule, and which, I believe, if duly attended to, would, in a great measure, extirpate all fallacy out of the world; or must at least so effectually disappoint its purposes, that it would soon be worth no man’s while to assume it, and the character of knave and fool would be more apparently (what they are at present in reality) allied or united.
This method is, carefully to observe the actions of men with others, and especially with those to whom they are allied in blood, marriage, friendship, profession, neighbourhood, or any other connection; nor can you want an opportunity of doing this; for none but the weakest of men would rashly and madly place a confidence, which may very’ materially affect him, in any one, on a slight or no acquaintance.
Trace then the man proposed to your trust into his private family and nearest intimacies. See whether he hath acted the part of a good son, brother, husband, father, friend, master, servant, &c. If he hath discharged these duties well, your confidence will have a good foundation; but if he hath behaved himself in these offices with tyranny, with cruelty, with infidelity, with inconstancy, you may be assured he will take the first opportunity his interest points out to him of exercising the same ill talents at your expense.
I have often thought mankind would be little liable to deceit (at least much less than they are) if they would believe their own eyes, and judge of men by what they actually see them perform towards those with whom they are most closely connected; whereas, how common is it to persuade ourselves, that the undutiful, ungrateful son, the unkind, or barbarous brother, or the man who is void of all tenderness, honour, or even humanity, to his wife or children, shall nevertheless become a sincere and faithful friend! but how monstrous a belief is it, that the person who we find incapable of discharging the nearest duties of relation, whom no ties of blood or affinity can bind; nay, who is even deficient in that goodness which instinct infuses into the brute creation; that. Such a person should have a sufficient stock of virtue to supply the arduous character of honour and honesty. This is a credulity so absurd that it admits of no aggravation.
Nothing indeed can be more unjustifiable to our prudence  than an opinion that the man, whom we see act the part of a villain to others, should, on some minute change of person, time, place, or other circumstance, behave like an honest and just man to ourselves. I shall not here dispute the doctrine of repentance, any more than its tendency to the good of society; but as the actions of men are the best index to their thoughts, as they do, if well attended to and understood, with the utmost certainty demonstrate the character; and as we are not so certain of the sincerity of the repentance, I think we may with justice suspect, at least so far as to deny him our confidence, that a man whom we once knew to be a villain remains a villain still.
And now let us see whether these observations, extended a little farther, and taken into public life, may not help us to account for some phenomena which have lately appeared in this hemisphere: for as a man’s good behaviour to those with whom he hath the nearest and closest connection is the best assurance to which a stranger can trust for his honest conduct in any engagement he shall enter into with him; so is a worthy discharge of the social offices of a private station the strongest security which a man can give of an upright demeanour in any public trust, if his country shall repose it in him; and we may be well satisfied that the most popular speeches, and most plausible pretences of one of a different character, are only gilded snares to delude us, and to sacrifice us, in some manner or other, to his own sinister purposes.
It is well said in one of Mr. Pope’s letters, “How shall a man love five millions, who never could love a single person?”  If a man hath more love than what centres in himself, it will certainly light on his children, his relations, friends and nearest acquaintance. If he extends it farther, what is it less than general philanthropy, or love to mankind? Now, as a good man loves his friend better than common acquaintance, so philanthropy will operate stronger towards his own country than any other; but no man can have this general philanthropy who hath not private affection, any more than he, who hath not strength sufficient to lift ten pounds, can at the same time be able to throw a hundred weight over his head. Therefore the bad son, husband, father, brother, friend; in a word, the bad man in private, can never be a sincere patriot.
In Rome and Sparta I agree it was otherwise; for there patriotism, by education, became a part of the character. Their children were nursed in patriotism; it was taught them at an age when religion in all countries is first inculcated; and as we see men of all religions ready to lay down their lives for the doctrines of it (which they often do not know, and seldom have considered), so were these Spartans and Romans ready with as implicit faith to die for their country; though the private morals of the former were depraved, and the latter were the public robbers of mankind.
Upon what foundation their patriotism then stood seems pretty apparent, and perhaps there can be no surer. For I apprehend, if twenty boys were taught from their infancy to believe that the Royal Exchange was the kingdom of heaven, and consequently inspired with a suitable awe for it; and lastly, instructed that it was great, glorious, and godlike to defend it, nineteen of them would afterwards cheerfully sacrifice their lives for its defence; at least, it is impossible that any of them would agree, for a paltry reward, to set it on fire; not even though they were rogues and highwaymen in their disposition. But if you were admitted to choose twenty of such dispositions at the age of manhood who had never learnt any thing of its holiness, contracted any such awe, nor imbibed any such duty, I believe it would be difficult to bring them to venture their lives in its cause; nor should I doubt, could I persuade them of the security of the fact, of bribing them to apply the firebrand to any part of the building I pleased.
But a worthy citizen of London, without borrowing any such superstition from education, would scarce be tempted, by any reward, to deprive the city of so great an ornament, and what is so useful and necessary to its trade; at the same time to endanger the ruin of thousands, and perhaps the destruction of the whole.
The application seems pretty easy, that as there is no such passion in human nature as patriotism, considered abstractedly, and by itself, it must be introduced by art, and that while the mind of man is yet soft and ductile, and the unformed character susceptible of any arbitrary impression you please to make on it; or secondly, it must be founded on philanthropy, or universal benevolence; a passion which really exists in some natures, and which is necessarily attended with the excellent quality above mentioned; for as it seems granted, that the man cannot love a million who never could love a single person, so will it, I apprehend, appear as certain, that he who could not be induced to cheat or to destroy a single man, will never be prevailed on to cheat or to destroy many millions.
[bookmark: _GoBack]Thus I have endeavoured to show the several methods by which we can purpose to get any insight into the characters of those with whom we converse, and by which we may frustrate all the cunning and designs of hypocrisy. These methods I have shown to be threefold, viz. by the marks which nature hath imprinted on the countenance, by their behaviour to ourselves, and by their behaviour to others. On the first of these I have not much insisted, as liable to some incertainty; and as the latter seem abundantly sufficient to secure us, with proper caution, against the subtle devices of hypocrisy, though she be the most cunning as well as malicious of all the vices which have ever corrupted the nature of man.
But however useless this treatise may be to instruct, I hope it will be at least effectual to alarm my reader; and sure no honest undesigning man can ever be too much on his guard against the hypocrite, or too industrious to expose and expel him out of society.
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